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Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 
Verse 15-16
Galatians 1:15-16
Delay the Silence of Conscience.

I. There are grounds, in the very nature of the case, for questioning whether in religion second thoughts are best. It shall hardly ever happen that the man who does not at once act on the impulse to prayer, but takes time for deliberation, will set himself solemnly to the duty of prayer. It is not that the duty will not bear being deliberated; it is only that second thoughts are worse than the first, as being thoughts that have been tampered with and alloyed by human pride and corruption. The best rule is the rule on which St. Paul acted, the rule of allowing no pause, no time for a second thought, between conviction as to a thing being right and adopting it, conviction as to a thing being wrong and avoiding it. "Immediately" and "I conferred not with flesh and blood."

II. It is painful to observe how Christians often halt between two opinions; how perplexed they are as to the right or the wrong of certain courses of action; how they run hither and thither for advice and for counsel, asking the sentiments of all their acquaintances and changing their own as they receive different answers. The first touches of God's Spirit are meant to be transient, unless they are attended to. If you would keep the dew on the grass, you must keep the sun from the plant. If you would keep the impression on the heart, you must keep the world from the heart. Second thoughts make infidels, when first would have made believers. Second thoughts crucified the Lord Jesus Christ, when first would have crucified the flesh.

H. Melvill, Penny Pulpit, No. 1585.

References: Galatians 1:15-17.—Homilist, 1st series, vol. v., p. 50; Ibid., 3rd series, vol. vii., p. 33. Galatians 1:16.—R. Tuck, Christian World Pulpit, vol. v., p. 125; Preacher's Monthly, vol. ii., p. 250. 1. 16, 17.—Ince, Church of England Pulpit, vol. vii., p. 137.



Verse 20
Galatians 1:20
Men-pleasing.

I. Deliverance from the fear of men and from the necessity of always seeking to please men may be taken as a general description of the liberty of Christians; while, on the other hand, the necessity to please men represents, as it were, in a very typical manner, the non-freedom of a natural unredeemed man. All social relations involve a desire and an endeavour to please, to be accounted by other people as reposing a certain worth in them and as having a corresponding worth for them. That is a necessary thing, and therefore, of course, it is not in itself a wrong thing. Respect for others and due regard for the respect which others may pay to us is a necessary foundation of social life. If there is any man on earth for whom you have lost all respect, you may be sure that the fault is yours not less than his. It is plain, then, that slavery of the fear of man and bondage, the desire of pleasing men, is not the same thing as regard for the esteem of our fellow-men, with true respect for them. The real tyranny of men-pleasing which runs through natural society is this: that we are constantly constrained to do something, not because the action has any value towards God or man, but simply because usage and custom demand it of us, and if we did otherwise, we should give offence, be misunderstood, and so forth. The regard for what our neighbours will say or think constrains us to do things which we know are not our right work, things that are really a waste of the strength that God has given us. But what we have here to observe is, that this bondage is part of the bondage of sin.

II. How are we to be freed from this yoke of men-serving? Observe that even in a state of nature the slavery of men-pleasing does not press equally on all. Most persons have definite hard work to do, and they have to do it without looking either to the right or to the left; but that is not a true deliverance, because the work takes up every energy of life, cuts the worker off from all human fellowship, and so lays him under a more galling bondage. So, on the other hand, when I have done my day's work, part of life remains, and this part is sure to become more or less subject to men-pleasing. The only true deliverance is the plan of life large enough to take in both the hours of work and play, a scheme in which a man can find his own day's work laid out and plainly set before him, so that he may set himself to do it unswayed by what men may say or think, and yet with an assurance that just in doing this work, and doing it without any men-pleasing, he shall realise a true and full fellowship of life with his fellow-men; and this, I say, no man can realise till he becomes a servant of Christ. The true life can only be a life for God and in God; but then a life to and in God is only possible in Christ, for however noble and clear a plan God in law and providence may set before us, still sin can prevent us following the plan. We must have the forgiveness of sin, the promise of the Holy Spirit, the assurance of a Divine grace strong enough to conquer sin, of a power surrounding our life and keeping us close to God, in spite of all our weakness and all our sin; and this we can only have in a personal relation of faith to Christ our Saviour.

W. Robertson Smith, Christian World Pulpit, vol. xii., p. 241.



Reference: Galatians 1:20.—T. T. Carter, Sermons, p. 386.





Verse 23
Galatians 1:23
The Conversion of St. Paul.

I. The change that was made in Saul was of the most extraordinary kind, and not to be accounted for by any of those sudden transitions which one sometimes sees in unstable and vacillating characters. He was a man whose whole feelings, prejudices, and interests were enlisted against Christianity. He could become a Christian only by the sacrifice of position, property, and perhaps even of life. And if you consider the history of Saul, his hatred of Christianity, the ties which bound him to great men amongst the Jews, and the advantages which depended on adherence to his party, you must allow that he would not have been brought to preach the faith which once he destroyed unless by such a demonstration that Jesus was God's Son, as to his own mind at least was quite irresistible. The brightness which struck down Saul of Tarsus lights up the moral firmament of every other generation. The voice by which he was arrested sends its echoes to the remotest lands and the remotest times.

II. The operations of God's Spirit are various, and the only proof of being in Christ is to be a new creature; but being a new creature does not in any degree depend on being able to tell how and when you were renewed. Make it your business to ascertain the change, and not to explain it.

H. Melvill, Penny Pulpit, No. 2022.

References: Galatians 1:23.—Preacher's Monthly, vol. ii., p. 246. Galatians 1:23, Galatians 1:24.—S. Pearson, Christian World Pulpit, vol. iv., p. 24. Galatians 1:24.—F. Aveling, Ibid., vol. ii., p. 4; J. Stoughton, Ibid., vol. v., p. 145; H. Simon, Ibid., vol. xiv., p. 53.

02 Chapter 2 
Verses 6-10
Galatians 2:6-10
Many, but One.

It would seem as if in the slow progress of some men's minds the last discovery that they make is that truth is many-sided; they have gone on year after year mistaking a statement of truth for the entire truth itself, until at last, perhaps in communion with some larger-hearted disciple of another faith, they have found the statement far too narrow for the larger conceptions which have happily dawned upon them. In the text we have—

I. The very first principle of Christian charity. The Gospel is the expression of God's endeavour to bring man to His own standpoint; and what is true of character must also be true of thought: the liberal-mindedness of a truly Christian man is not the indifference of one whose hold upon his own principles is so slight that it does not seem to him to matter what a man believes, but is rather the recognition of a great circle of truth in God's purpose, of which many differing statements may be simply segments, imperfectly seen. We constantly admit this principle even in the degrees of human knowledge. Truth has its dim and limited visions in dark places and the full blaze of its day and brightness, and the whole spirit of Christ's demand upon us is that not only shall we seek always to dwell in the fullest possible light which we can see, but, much more than that, we are to bear ourselves also with the reverence and the charity of men who believe that truth is greater and broader than any vision of ours can realise, and that the statement which to us appears a full light may to another, nearer to God, be miserably imperfect and insufficient.

II. With all the variety of service in the early Church, there was one thing in which the differing parties were absolutely at one: "They would that we should remember the poor, which very thing I also was zealous to do." The ministry to the needy was something concerning which there was no cause to dispute. The Apostles, on one side, are eager to make it a condition of service; the great Apostle, upon the other side, is even more eager to fulfil that condition. It is, I think, perfectly clear that the selfsame spirit which enabled them to take the broad catholic view of the Gospel which they preached would necessarily involve this desire to minister to the poor. In the history of men's thoughts of God we may almost compare the approach to Him to the approach to a fortified city. At the outer circle are the fortresses and defences: there are the polemics, the mere theologians, those whose chief activity is about the letter and theory of their religious faith. The next circle is the city itself: those who are chiefly concerned about God's government, whose chief speech is of law and order and justice. The next circle is the temple, the religious part of the city life: these are the devout, religious souls whose religion is yet something of a restraint. But beyond the temple is the home of the city's King, and there are the beginnings and the causes of all; whatever is there must determine all the rest. Christ's great Gospel is that there is love, and that for this love He came to fulfil God's great redeeming purpose, and it is essential that all who seek in any fashion to forward that purpose should date their inspiration from there.

W. H. Harwood, Christian World Pulpit, vol. 1., p. 379.



References: Galatians 2:9.—Preacher's Monthly, vol. ii., p. 248. Galatians 2:10.—Spurgeon, Sermons, vol. ii., No. 99; Ibid., Morning by Morning, p. 77. Galatians 2:11.—Archbishop Thomson, Church of England Pulpit, vol. vi., p. 1; S. Pearson, Christian World Pulpit, vol. iv., p. 42. Galatians 2:11-21.—W. M. Taylor, Paul the Missionary, p. 186. Galatians 2:16.—Homilist, 4th series, vol. i., p. 214.



Verse 19
Galatians 2:19
I. St. Paul was dead to the law in two ways. First, he no longer sought in it the motive power which should enable him to bring forth fruit to God. It had itself cured him of this delusion. Henceforth he knew a more effectual motive, the love of Christ, that should constrain him to obedience, being in itself precept and power in one. And, secondly, he was loosed from the law, dead to it, in that he no longer sought to be accepted with God through, and on the ground of, his observance of it. For he had found, by a mournful experience, that it wrought not acceptance, but rejection, a terror of God, and not a confidence toward God; that by works of the law could no flesh be justified. While yet this dying to the law, as he goes on to say, was not a dying to all law. The law of the Spirit of life took the place of a dead, yet threatening, letter. He put one yoke off him, but in the act of this he put another on him. In fact, he only could get rid of one by assuming the other, even the yoke of Him whose yoke is easy, and whose burden is light. He died to the law; but he died to it that he might live unto God.

II. For us also it stands true that we are not under the law, but under grace; and we also should be able to say with Paul, "I through the law am dead to the law." Christ's Gospel is not a law at all, but rather a new power communicated to humanity; a new hiding of the heavenly leaven in the lump of our nature; the casting of fire upon earth, the new fire of a heavenly love and of the Holy Ghost, who is love, which should enkindle the cold hearts of men and burn up in them the dross which the law indeed could make them aware of, but which it could never burn out from them. It was the coming in of new spiritual forces into the world. It demanded more from man, but it also gave more; in fact, it demanded nothing which it had not first given. The law, when regarded apart from Christ, is like that fabled Medusa's head which froze those that looked at it into stone. But Christ thaws those frozen hearts again, causes the pulses to play and the genial life-blood to flow in them once more.

R. C. Trench, Westminster and Other Sermons, p. 177.



References: Galatians 2:19.—G. E. L. Cotton, Sermons to English Congregations in India, p. 145. Galatians 2:19, Galatians 2:20.—W. B. Pope, Sermons, p. 292; S. Pearson, Christian World Pulpit, vol. iv., p. 56.



Verse 20
Galatians 2:20
From Centre to Circumference.

I. We have, first, the great central fact named last, but round which all the Christian life is gathered: "The Son of God, who loved me and gave Himself for me." (1) Christ's death is a great act of self-surrender, of which the one motive is His own pure and perfect love. (2) That great act of self-surrendering love which culminates on the Cross is regarded as being for man in a special and peculiar sense. (3) We have here brought into vivid prominence the great thought that Jesus in His death has regard to single souls.

II. Note the faith which makes that fact the foundation of our own personal life. True faith is personal faith, which appropriates and, as it were, fences in as my very own the purpose and benefit of Christ's giving of Himself.

III. Note the life which is built upon this faith. The true Christian life is dual. It is a life in the flesh, and it is also a life in faith. It has its surface amidst the shifting mutabilities of earth, but its root in the silent eternities and the centre of all things, which is Christ in God.

A. Maclaren, The Unchanging Christ, p. 192.



I. St. Paul's words imply two chief elements in this new life, which thus by faith he lived in the Son of God. (1) One of these two points is love, for it was our Lord's love towards him that he here dwells upon. He had embraced the love of Christ towards himself, and love in his own soul towards his Lord was the result. It is to be observed that our Lord's individualising love is what he speaks of: "The Son of God, who loved me." This individuality gives intensity to love, causing it to be a personal, as distinguished from a mere general, love. (2) The second element of life on which St. Paul dwells in the text is the consciousness of mercy in being redeemed. This consciousness is intimately connected with love; but yet they are to be distinguished: "The Son of God, who gave Himself for me." This conviction embraced in his soul was the assurance of the forgiveness of his sins. St. Paul's words assume the fact of the Atonement in the sense of a substitution of Another sacrificed and accepted for himself.

II. The text, moreover, touches on one of the deep, practical questions of Christianity, namely, whether its aim be to make Christ and His example the standard and guide of our life or to establish us in the freedom and power of an illuminated reason, which supersedes the necessity of an appeal to our Lord's life as a standard. St. Paul's words prove that Christ was to him the living mould and pattern of his life in its most advanced stage.

III. We here see one reason of the difference between the righteous men of the old and those of the new covenant, a difference manifest to every one who reads even cursorily the book of God. There is in the great men of the New Testament a completeness, a consistency, a steadfastness, a maturity of formed character, which marks a different era.

IV. There are conditions of mind which must cooperate with the grace of God in order to attain any measure of such likeness to our Lord. There must be (1) a yielded will, (2) a contrite sense of the sinfulness which is past, with (3) a rejoicing thankfulness that the precious blood has touched it and cleansed it away.

T. T. Carter, Sermons, p. 386.



I. We may see in the principles involved in the text the chief characteristic note of sanctity. What forms the spirit is the ready compliance of the soul with the influences of the indwelling presence of God. He moves the springs of life, gives them their bent, endues them with power, and directs them to their appointed end. Saintliness always exhibits a likeness to Christ. As the streams of water that gush upward are identified with the spring from which they issue, even so there is a likeness in the saint to Christ, because it is Himself reproducing Himself in the individual forms of character of the separate persons in whom He dwells.

II. We may also here learn how there exists a perpetual power of revival in the Church's life, and by what means it may be quickened. The indwelling of Christ is the source of faith. Now there is a twofold presence on which the Church's life hangs. There is a presence common to the whole body, external to every individual member, which centres in the blessed Eucharist; and there is a presence which is personal, confined to each individual soul, and centred in its own hidden life, for it is not the presence of God simply as God which constitutes the life of the Church—this is the creed of nature—but the presence of God incarnate, of God in Christ, revealing Himself according to express covenant. As faith in this twofold presence rises or falls, so may we expect that the life of the Church and its members will rise or fall also. (1) It is manifestly so with regard to the Church. Is not each revival in the Church the very awakening of the Lord in the ship on the sea of Galilee, where He had slept for awhile, but where He had never ceased to be? And is it not reasonable to believe that as faith in that presence revives, and we cry unto Him in the prayer of such a faith, we have the surest hope of the revival of the Church's life? (2) Is it not the same in each individual's life? Must it not be the looking off from all secondary motives, all intervening objects, and looking direct on the Divine will that impels us forward, and by faith in Him who commands it going forth to fulfil it?

T. T. Carter, Sermons, p. 222.



References: Galatians 2:20.—C. Vince, Christian World Pulpit, vol. v., p. 56; G. E. L. Cotton, Sermons to English Congregations in India, p. 44; Preacher's Monthly, vol. ix., p. 306; Homilist, 2nd series, vol. iv., p. 380; R. Tuck, Christian World Pulpit, vol. xix., p. 261; H. W. Beecher, Ibid., vol. xxv., p. 276; Homiletic Quarterly, vol. i., p. 24,7; vol. ii., p. 249; Spurgeon, Sermons, vol. xiii., No. 781; vol. xxvii., No. 1599; Ibid., Evening by Evening, p. 351; Clergyman's Magazine, vol. i., p. 28; vol. iii., p. 113; vol. iv., p. 87. Galatians 2:21.—Spurgeon, Sermons, vol. xxvi., No. 1534; Tyng, American Pulpit of the Day, p. 364; H. W. Beecher, Plymouth Pulpit Sermons, 4th series, p. 526; Ibid., 5th series, p. 57; Parker, City Temple, vol. III., p. 373; A. Jessopp, Norwich School Sermons, p. 183; S. Macnaughton, Real Religion and Real Life, p. 50; J. Vaughan, Sermons, 13th series, p. 13. Galatians 3:1.—A. Barry, Sermons for Passiontide and Easter, p. 21; J. Irons, Thursday Penny Pulpit, vol. ix., p. 177; T. Arnold, Sermons, vol. iv., p. 254; Preacher's Monthly, vol. ii., p. 248; Christian World Pulpit, vol. v., p. 182; Spurgeon, Sermons, vol. xxvi., No. 1546; Homilist, 3rd series, vol. iii., p. 287; Ibid., vol. ix., p. 61. Galatians 3:2.—Spurgeon, Sermons, vol. xxix., No. 1705. Galatians 3:2-24.—Clergyman's Magazine, vol. iii., p. 87. Galatians 3:3.—Ibid., vol. iv., No. 178.

03 Chapter 3 
Verses 7-9
Galatians 3:7-9
Abraham.

"God," says the text, "preached the Gospel to Abraham." The very oath sworn to him by his Maker was, according to the Epistle to the Hebrews, designed to show to the heirs of promise, down the whole stream of time, the immutability of God's counsels. God forbid, cries St. Paul, that any one should think that the law—the schoolmaster who was to bring us to Christ—was against the promises of God! Though the sanctions of the two covenants might be different—a circumstance which does not in the least affect the moral obligation—the terms on which they dealt with man were the same. This development may be more complete, more uniform, more equable, more progressive, under the Gospel than under the law; but the direction of that development was ever, if not consciously towards Christ, at least towards Christianity. The life story of Abraham must have something in it that it concerns Christians of every age to know. It illustrates—

I. What faith is. Abraham to the age of St. Paul, before and above any saint in the annals of his race, was the representative of the nature of faith and its power; faith, not as opposed to reason, but as opposed to sight. It was not perfect, but it was real; it rested on the simplest virtues.

II. What it is to walk by faith. A consistent endeavour to frame the life so as to be in accordance with our convictions, so that what we are should be an expression to others of what we believe—this is what the Apostle means by walking by faith, and not by sight.

III. What it is, to the eye of such faith, to see Christ's day. What is Christ's day but the measure of knowledge of the will of God which it is our privilege to enjoy, and those opportunities of access to Him which all have, though all may not use? Even to us who live in the middle of that day, the light can be called neither clear nor dark. The knowledge is partial and fragmentary; the hopes, but not the eye, enter into that which is within the veil. What does Christ do for those who consciously live in the light of this day? He lifts them up from earth to heaven; sets their affections on things above; helps them to understand what that means, "Ye are dead, and your life is hid with Christ in God."

Bishop Fraser, University Sermons, p. 1.



References: Galatians 3:10.—Spurgeon, Sermons, vol. iv., No. 174. Galatians 3:10-13.—S. Pearson, Christian World Pulpit, vol. iv., p. 72. Galatians 3:11.—Spurgeon, Sermons, vol. xiv., No. 814; Homiletic Quarterly, vol. iii., p. 567. Galatians 3:11, Galatians 3:12.—Homilist, 2nd series, vol. i., p. 237.



Verse 13
Galatians 3:13
(with Romans 5:21; 1 Corinthians 15:56; Galatians 4:1, Galatians 4:5; Romans 7:4)
The Saviour of Men.

Take the illustration of a drowning man, and compare it with the hapless condition of sinful men. In order to save the man there must be six conditions of success.

I. Some one from the shore must undertake to save him.

II. The helper must leave the shore and come to him, so that he can grasp him.

III. In order to come to him his deliverer must come within the sweep of the law. There is no other way of reaching him than through the current. Christ comes down close to where we are, so that men can not only see Him, but touch Him, grasp Him, take Him by the hand.

IV. The rescuer must bear the drowning man's share of the curse of the law if he would save him. The same strain comes as before, but the man's friend bears the strain for him. It is only on this condition that he can possibly be saved. The strength of the law which was against us had to exert its force on Christ.

V. Not only must the deliverer bear the sufferer's share of the force of the law which sweeps him down, but he must have strength enough to stand it all and get safe back again. Christ was not submerged under the waves for long. He regains the shore. He has come through it all. He has borne the whole curse. It is all finished. And yet He lives, omnipotent to save.

VI. The saviour and the saved must be firmly bound together. The drowning man cannot be saved unless he be attached to his deliverer, and in the same way the sinner cannot be saved unless he be attached to Jesus Christ.

J. Monro Gibson, Christian World Pulpit, vol. xxv., p. 56.



References: Galatians 3:13.—Spurgeon, Sermons, vol. xv., No. 873. Galatians 3:16-18.—Clergyman's Magazine, vol. vii., p. 89. Galatians 3:19.—Spurgeon, Sermons, vol. iii., No. 123. Galatians 3:19, Galatians 3:20.—Church of England Pulpit, vol ii., p. 409. Galatians 3:21.—E. White, Christian World Pulpit, vol. xx., p. 312. Galatians 3:22.—Spurgeon, Sermons, vol. xix., No. 1145; Clergyman's Magazine, vol. v., p. 31; J. Edmunds, Sixty Sermons, p. 351.



Verse 23
Galatians 3:23
The Reasonableness of the Gospel.

I. There is something of a military allusion in this passage which it may be well to point out. The expression "kept under the law" denotes in the original being kept as in a citadel or garrison. It is this expression, "shut up unto the faith," which gives our text much of its power and singularity. The Law surrounded the Jews, as it were, with a rampart, effectually preventing their uniting with the rest of mankind, until their object of faith, which is Christ, or the dispensation of faith, which is the Gospel, should come in the fulness of time. But while we admit that the passage before us has a reference to the Jew, derived altogether from local and temporary circumstances, we cannot doubt that the expression "shut up unto the faith" applies to men of other lands and other generations. We regard this expression as making out to us what may be called the reasonableness of the Gospel.

II. The Gospel is a reasonable scheme—reasonable on the principle that, whatever other way is devised and tried, it is invariably found deficient, so that man remains shut up to the Gospel as his only resource. (1) The law leaves no place for repentance. (2) The law emphatically exhibits the necessity for a mediator. It will meet man like an ever-watchful adversary in his successive endeavours to appease conscience and propitiate God, driving him back and producing at least the confession that there is no alternative but eternal death or the suretyship 01 a mediator. It shuts us up to the faith and Christ crucified; it keeps us in a garrison, that we may be willing to receive and accept of salvation. We make a wrong use of the law, if it does not lead us to Christ.

H. Melvill, Penny Pulpit, No. 1834.



Verse 24
Galatians 3:24
Love in the Schooling of the Law.

Over all righteousness before men the will has power, because it is a righteousness of outward acts; but the will has not power over the desires and affections, in other words over the superior faculties of which it is a servant. It can produce good deeds to a certain extent, but it cannot produce good tendencies. Our actions are in our own hand, but our hearts are not. And God's law, which is summed up in one command, "Thou shalt love," regards not outward actions, but the direction of the heart. Therefore the will, which is powerful over so many things that lie in its department and beneath it, is utterly powerless in this, which lies out of its department and above it. It cannot fulfil the law of God. Consider how the law prepared men for the redemption of Christ.

I. Take, first, the case of the heathen, who live without a written law. In them the Fall reached its utmost depth. Conscience, bewildered and degraded, almost ceased to testify to the law of love. These were alive without the law; they knew no spiritual want, sighed for no deliverance; their being had sunk so low that the higher place from which they had fallen was hidden from them. But now comes in the written law, with its requirements, which the will of man cannot fulfil, its revelations of the higher place of love and freedom, its burdens of guilt on the awakened conscience. The sinner is by the law of God awakened and enlightened. He sees God as his object. But out of all the workings of the law in the sinner springs up not one plant of righteousness, nothing but a widening and deepening conviction of guilt, and incapacity, and danger, and death.

II. But now let us mark the effect on this man as a being of the future. To sit down in despair and die is a rare exception to his general constitution; place him in misery, and he sighs for deliverance. And the sinner, convicted under God's law, proved incapable of fulfilling it, is thereby made to cry out for deliverance. The awakening of the desire for good proves that sin was not his natural state, but a corruption of his nature. This sorrow points to joy, this hunger to satisfaction, this thirst to refreshment. For we cannot for a moment suppose that the good and loving God should awaken by His law this sense of misery and this desire for deliverance in His creatures merely to torment them and to drive them to despair. Therefore the law of God, by its very office of convicting of sin and bringing about a longing for deliverance, does, in fact, contain, wrapped in its depths, a promise of pardon and a prospect of deliverance.

H. Alford, Quebec Chapel Sermons, vol. iv., p. 100.
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Verse 28
Galatians 3:28
Unity in Diversity.

St. Paul makes a threefold separation of the human race into two dissimilar classes. This classification is governed by (1) the great intellectual differences and antagonisms among men, (2) the chief emotional and constitutional differences of character, and (3) the prodigious distinctions effected by external circumstances.

I. The first of these divisions was based on the great antagonism which was so admirably expressed in the Apostle's day by the intellectual differences obtaining between the Jew and the Greek. The Jew was the type of all who in every age of the Church are by their education, mental habits, or dispositions, disposed to lay violent stress on the external sign, on the tangible symbol, on the sacramental test, on the old tradition. The Greek was the type of the class of Christian men at the present time whose mental constitution, habits, and education almost lead them, in their hatred of superstition, to discourage faith and to denounce the letter and the body and the form of truth so harshly as to shatter the costly vase which contains its fragrant essence. If these two tendencies are left to themselves unchecked and unchastised, very distant will be the day when Jew and Greek shall be one.

II. The second of the classifications is the great constitutional and emotional difference of character expressed by the antitheses of male and female.

III. The third is that great division due to differences arising out of external circumstances: the bond and the free. These three great divisions find in Christ their true counteraction. (1) There is now neither Jew nor Greek; they are both one in Christ Jesus. In like manner, if the Jew and Greek of these days will look on and up to the great uniting principle of holy life and truth in the person and sacrifice of Christ, they will clasp inseparable hands and antedate the harmonies of heaven. (2) Christ is the mediating power between the masculine and feminine mind. Christ is the wellspring of the strong motives to right action and of the deepest passions of holy love. (3) The bond and free are one in Christ. The slave lifts up his fetters, and feels that he is the Lord's free man; the free man is bold to acknowledge himself the Lord's slave.

H. R. Reynolds, Notes on the Christian Life, p. 44.



I. When we look at the history of the world, we learn something, even from ordinary history, of the oneness of the human race. We are one with those who are very distant from us in time. When we read the history of the men of old, we see how like they were to ourselves in their passions, in their sufferings, in their desires, and in their rejoicing. The old fathers looked not for transitory promises. If their family life was blessed, it was from looking forward in the same spirit of faith which unites us with our Saviour to the fulfilment of promises given from the very first and to the blessedness of union as children of one Father.

II. There are those who are separated from us in time and in place, and there are other separations more unchristian far and much more difficult to overcome than are even these physical separations. Old distinctions may have gone down amongst us which separated bond and free, but the gulf between the rich and poor remains. How important that we should all impress upon our minds that we are one in Christ Jesus, and that this oneness can only be practically maintained by some vigorous efforts on our part to overcome the physical difficulties which are separating us from one another. We are one in our sinfulness, one in our need of a Saviour to rescue us from our sin, one in the hopes which that Saviour gives, and, as one event is waiting for all, there is one hope in one Lord, for whom we are looking forward in the steadfastness of our one faith as redeemed by our one Lord.

A. C. Tait, Christian World Pulpit, vol. xvi., p. 65.



I. We are all one in Christ Jesus. In Him the dispensation is regathered. All things, St. Paul says, in heaven and in earth, are gathered together in Him. It seems as though angels who never fell are in some manner interested and concerned in that regathering. Certainly the dead, equally with the living, are so. Each separately must put on, must invest himself with, Jesus Christ. Cast your burden, and sin, and sorrow, and conscious weakness upon Christ as your Friend. Then are you inside Him. He includes, He contains, you, and in the dread day of days, when the avenger of blood looks for you, he shall find only Christ—only Jesus Christ, and Him crucified, Him risen.

II. In the exercise of that incorporation, or that union, and that oneness, will our true fellowship henceforth be found. All minor differences of place and intercourse sink at once into nothing. Place and sight may make the difference of pleasure, of comfort, of expressed communion, of conscious unity; but they make no difference whatever as to the reality, as to the essence, of union. We are all one person in Christ.

III. In the face of such union, let us learn—it is a hard lesson—let us learn to despise and trample under foot all other. What is neighbourhood? What is co-existence? Men live next door to each other, and never meet; meet, and never commune; commune, and are never one. At last a call comes. One goes forth at the summons of business, of necessity, of the Gospel, to a distant shore: seas roll between, they never see, they never hear of each other more; yet for the first time they may be one—one person—in Christ. The communion of saints is between them, and therefore the life of life, the resurrection of the dead and the life everlasting.

C. J. Vaughan, Last Words at Doncaster, p. 311.



References: Galatians 3:28.—Bishop Westcott, Contemporary Pulpit, vol. ii., p. 185; Homiletic Quarterly, vol. ii., p. 128; Preacher's Monthly, vol. vi., p. 271; A. B. Evans, Church of England Pulpit, vol. ii., p. 253; A. C. Tait, Ibid., vol. viii., p. 65; H. W. Beecher, Christian World Pulpit, vol. xxvi., p. 405. Galatians 4:1-7.—Church of England Pulpit, vol. xx., p. 289.

04 Chapter 4 
Verse 3
Galatians 4:3
I. Mankind has been in the position of a child, and successive generations have been slowly trained by God's fatherly care, as a preparation for that liberty wherewith Christ has made us free, that life and immortality brought to light by the Gospel, the all-pervading glory of the Sun of righteousness.

II. Consider the lessons to be learned from the fact that the preparatory discipline of a partial revelation and imperfect religious system in the law has been followed by a complete manifestation of God to man in the Gospel. Throughout the Epistle to the Galatians St. Paul protests against the fatal error of confounding the two dispensations and of viewing the law, not as ordained to make ready the way of the Lord, but as intended to be a permanent rule, entangling us for ever in the yoke of bondage. After that faith is come; faith in Christ as a living Friend and Saviour, whose great love for us constrains us to love Him in return, we are no longer under a schoolmaster, we have no more need of such a tutor, nor would it be natural to submit to such discipline.

III. In reckoning the law among the elements of the unspiritual outer world, St. Paul is only speaking of its transient institutions, its principle of mere obedience to the letter, its temporary permission of imperfect morality, its sacrifices, ceremonies, and types, which were to train mankind for Christianity, and not of its eternal testimony to truth and holiness. (1) We shall fall back under the bondage of the law if we go about to establish our own righteousness, instead of submitting ourselves to the righteousness of God. (2) We return to the law if we content ourselves with a conventional Christianity, a mere conformity to the standard of religion sanctioned by the world. (3) We may also become entangled again in the yoke of bondage by lowering the standard of Christian holiness and adopting some of those inferior principles of morality which, in the times of ignorance, God winked at. (4) Once more, we are falling back, like the Galatians, to the elements of the world if we are led astray, by a formal and ceremonial system of religion, from the simplicity that is in Christ. We Christians are called to the duties and privileges of spiritual manhood, to obedience resulting from principle, from conviction, from gratitude for God's forgiving mercy, and a desire for true holiness. This desire can only be gratified, these feelings can only be realised, through fellowship with the Lord Jesus by faith. Therefore whatsoever keeps us from Him is a return from the brightness of the New Testament to the twilight of the Old.

G. E. L. Cotton, Sermons on the Epistles, vol. i., p. 64.



Reference: Galatians 4:3-6.—Spurgeon, Sermons, vol. xxx., No. 1815.



Verse 4
Galatians 4:4
Christ Obedient to the Law.

I. Christ's obedience to the law was not a matter of course, following upon His incarnation. Scripture everywhere separates the two, making His obedience an additional thing, undertaken by Him over and above His becoming man. It was a positive thing, not to be for a moment in our thoughts merged in the mere negative fact of His being pure and free from sin.

II. Secondly, it was not only an integral, but also a necessary, part of His work of redemption. The Jew was lifted above all the other nations, and stood nearer to God. His privilege was greater, and his guilt was different. The guilt of all mankind before God was indeed that of original disobedience, but might now be said to consist in blindly following sinful courses, while Israel's guilt was that of constant and deliberate disregard of a written and ever-present law. And that righteousness which put man into the position of God's approval being to come in by one Man, Jesus Christ, all cases of guilt must be covered, all situations of disobedience taken up and borne and carried triumphantly out into perfection and accordance with the Father's will by the Son of God in our flesh; and this could only be done by His taking upon Himself the situation of the higher responsibility and the deeper guilt. And there was another reason why our Lord should have been made under the law: His fulfilling of the will of God for man was to be, not only complete, but was to be our pattern, that as He was holy, so we might be holy also; and this it could not have been had it not been of the highest kind. He not only fulfilled all righteousness in His own person, but He showed to us, His disciples, a new and better way: He led us up through the law, and out of and above the law, into our obedience and spiritual freedom, so that He has satisfied and abolished the handwriting of ordinances that was against us and has taken it out of the way, nailing it to His cross.

H. Alford, Quebec Chapel Sermons, vol. vi., p. 88.



The Fulness of Time.

I. God sent forth His Son, and sent Him in the fulness of time. In four ways God had prepared the civilised world for the reception of Christianity. (1) By means of the Roman empire He had reduced all the world under one government, so that there was free intercourse between all parts of the known world, and there was no political obstacle to the spread of the faith from one nation to another. (2) By means of the Greek language, the most perfect instrument of thought ever known, He had made the earth to be of one tongue, and thus He had prepared the way for the advent of Christ. (3) By means of the chosen people of the Jews, having still their religious centre at Jerusalem, yet scattered throughout the world, He had provided a nursery for the tender plant of the Gospel. (4) By reason of the general confluence and mutual competition of all kinds of heathen idolatries, He had caused heathenism to lose its old repute and power over souls.

II. Why did God not send His Son sooner into the world to comfort and to save? Is it not hard to think of the Son of God looking calmly down through all the ages on His miserable creatures, tormenting and slaying one another, crying with piteous, unavailing cries to that heaven which, in its unmoved majesty, only seemed to mock their agony? We may ask these questions, but we cannot answer them. Revelation is as dumb as Nature herself to these inquiries. We only know that to God the moment of our Saviour's advent was the fulness of the time, was the earliest moment in which He could come to our help. But He that stooped from His Divine estate to die upon the cross has surely earned our confidence. We do not know how the history of the world is to be reconciled with the goodness of God, but we can believe. Jesus Christ has surely a right to demand that we should trust Him, not only with the present, but with the past, too.

R. Winterbotham, Sermons and Expositions, p. 323.



The Fulness of Time.

I. There was a threefold work of preparation for the Son of God, carried forward in what was then called the civilised world, and each portion of this preparation demanded the lapse of a certain period. (1) The world had to be prepared in a certain sense politically for His work. In order to spread an idea or a dreed, two instruments are very desirable. The first is a common language, and the second is a common social system, common laws, a common government. The first of these conditions was partly provided by the conquests of Alexander. He spread the Greek language through Western Asia, throughout Egypt; and when Greece itself was conquered, the educated Romans learned the language of the vanquished provincials. And during the half-century which preceded the birth of Christ the Roman empire was finally consolidated into a great political whole, so that Palestine and Spain, so that North Africa and Southern Germany, were administered by a single government. Christianity, indeed, did not need this. It passed beyond the frontiers of the empire in the lifetime of the Apostles. But this preparation was an important element in the process by which preceding ages led up to the fulness of time. (2) There was a preparation in the convictions of mankind. The most gifted of races had done its best with heathenism, and the result was that all the highest and purest minds loathed the present and looked forward to the future. It was the fulness of the time. (3) There was also a preparation in the moral experience of mankind. The widespread corruption of the age, the longing for better things, marked the close of the epoch of moral experiments; it announced that the fulness of the time had come.

II. The fulness of the time came, and God sent forth His Son. If we had seen Jesus Christ in His earthly life and had freely opened our souls without prejudice to the impression He could have produced upon them, what would that impression have been? (1) First of all, we should have observed that He stands in a totally different relation towards moral truth from that of every other man whom we have ever met. His life breathes sinlessness, freedom, peace. To Him the law can bring no curse. The law does but express His character in human words; He is strictly in harmony with it. (2) And not merely is His life thus sinless: it is also at harmony with itself. Precisely because He is not like any individual man, with some great special endowment, with some striking idiosyncrasy, but, on the contrary, of a humanity so universal, so comprehensive, that all feel that they have their share in Him, and even Pilate, unconscious of the mighty truth he was uttering, could cry, "Behold the man," therefore He draws all men to Himself; therefore He can sanctify all human capacities; therefore He can subdue all human wills; therefore the century in which, and the people among which, He appears cannot monopolise Him. He and His revelation have on them the clear mark of eternity. He can bring all whose hearts are not closed against His advances by wilful sin into their right relation towards God and towards each other.

H. P. Liddon, Penny Pulpit, No. 703.

References: Galatians 4:4.—H. Batchelor, The Incarnation of God, p. 1; H. P. Liddon, Christmastide Sermons, p. 74; Ibid., Advent Sermons, vol. i., p. 157; G. Bainton, Christian World Pulpit, vol. xvii., p. 150. Galatians 4:4, Galatians 4:5.—W. Cunningham, Sermons, p. 393; J. Monro Gibson, Christian World Pulpit, vol. xxv., p. 56; Homiletic Quarterly, vol. v., p. 331; Preacher's Monthly, vol. iv., p. 321.

Let us consider wherein consisted the preparation of the fulness of the time preceding the birth of Christ for a new turn in the history of the world and wherein consisted the special peculiarity of the coming of Christ which made it the germ of what there was to be in the ages following, and further see how this is really true of ourselves and of our own age.

I. There was a general sickness, so to speak, in the condition of the civilised world at that time. Look at the Roman empire. The most tremendous civil wars that ever were fought had just ended, leaving all their scars and sores behind. "If ever we were to judge of God's moral judgment," says a great Roman historian, "exclusively from the varying fortunes of good and bad men, there are few instances of successful wickedness which would more disturb our faith than that of the long and peaceful reign of Augustus Caesar, whose word rules the earth." Look, again, at the dying and worn-out condition of the old pagan religion. Or look at the Jewish nation, with its sects of Pharisees and Sadducees, the religion of Moses and Isaiah falling away into a discussion of the most minute ceremonial of dress and food and posture, a fierce fanaticism taking possession of the whole people. It was in some respects the darkest period of the Gentile-Jewish world, the dullness before the dawn. "God sent forth His Son." He was a Teacher unlike the generation from which He sprang, yet specially suited to the needs of the generation. "I dreamt a dream," says one of the most gifted writers of the last century, the famous Rousseau. "I saw the temples and altars of the ancient world in all their splendour. I looked, and they had vanished, and in their place I saw standing a young Teacher, full of grace and truth. He had not attacked them; He had not destroyed them; but by His own intrinsic excellence and majesty He had superseded them, and there was no one to dispute His right." This is the true description of the aspect of Jesus Christ towards the darker side of the old world. And what was His aspect towards the brighter side? Almost everything there was of good in it took courage, was revived and assimilated and strengthened by Him. The long-unexampled peace under Augustus Caesar, the organic unity of the civilised world under his sceptre, gave a framework into which the Gospel could fit and spread without hindrance or violence.

II. Such a fulness of time, such a craving of the empty human heart, such a providential preparation, as occurred on the first birthday of Christianity cannot be re-enacted, but in each successive age and in each individual there is in a certain sense a return of the fulness and a reproduction of the coming. In each successive age, even in this age of our own, there is something like it. In every age the glad tidings of great joy is but the moral element of human nature as the true representative and vehicle of Divinity. Where this is to be found in any degree, there in some degree is the manifestation of the Godhead and a child of God. Where it is not found, whatever else there may be, there the supreme Divinity is not. Where it is found in the highest degree, there is God incarnate; there is the true Son of the universal Father.

A. P. Stanley, Penny Pulpit, New Series, No. 851.

Reference: Galatians 4:4-6.—G. Hester, Christian World Pulpit, vol. viii., p. 11.





Verse 6
Galatians 4:6
Trinity Sunday.

I. God is our Father. Our Lord and His Apostles are constantly impressing this truth upon us. By doing so they bring the conception of God home to the very humblest and most ignorant of His creatures. They plant it firmly in the heart, in the seat of those affections of which no child of man is destitute. As the Creator and Sustainer and Ruler of the world, God would claim our allegiance and reverence; but allegiance and reverence, if paid to mere power and wisdom, are sure to degenerate into superstitious terror. But let us be once assured of the love no less than of the power and wisdom of our God, and then we are privileged and drawn to love also, and love casts out slavish fear.

II. And then, with affections and instincts thus prepared, we are fitted to apprehend the goodness of the Father in sending His Son to teach us more about Him and to enable us to come nearer to Him. Christ came to draw away the thick veil which the inborn corruption of the human heart and the accumulated sins and falsehoods of centuries had interposed between man and God. That we might understand God, it was necessary that we should see Him as one of ourselves, tried by temptations; victorious over temptations; suffering for us and suffering with us; bowed down, though not overcome, by the load of sin under which the whole world staggers. So, and so only, could our thoughts of God be at once adequate and clear, and permanently operative on our conduct.

III. It is the action of the Spirit of God's Son on our hearts that encourages us to approach the throne of God and fling our cry before the Invisible One, "Abba, Father." We cannot enter into the Fatherly character of God without being animated by the same Spirit that animated His well-beloved Son, Jesus. We must be like Christ, we must be very brothers of Christ, if we would claim His Father as our Father.

H. M. Butler, Harrow Sermons, p. 298.
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Verse 7
Galatians 4:7
God's Offspring.

I. Men were children before Christ came, ignorant and unable to take care of themselves. St. Paul told the heathen Athenians that they were God's children. He put them in mind that one of their own heathen poets had told them so, and had said, "We are also God's offspring." And so in this chapter he says, You were God's children all along, though you did not know it. You were God's heirs all along, though you differed in nothing from slaves, for as long as you were in your heathen ignorance and foolishness God had to treat you as His slaves, not as His children; and so you were in bondage under the elements of the world till the fulness of time was come.

II. Therefore is every child that comes into the world baptised freely into the name of God. Baptism is a sign and warrant that God loves that child, that God looks on it as His child, not for itself or its own sake, but because it belongs to Jesus Christ, who by becoming a man redeemed all mankind, and made them His property and His brothers. Therefore every child, when it is brought to be baptized, promises repentance and faith when it comes to years of understanding. It is not God's slave, as the beasts are; it is God's child. No slavish, terrified, superstitious coaxing and flattering will help us with God. He has told us to call Him our Father, and if we speak to Him in any other way we insult Him, and trample under foot the riches of His grace.

III. This thought and the peace which it brings, St. Paul tells us, is none of our own; we did not put it into our own hearts, from God it comes, that blessed thought that He is our Father. We could never have found it out for ourselves. It is the Spirit of the Son of God, the Spirit of the Lord Jesus Christ, which gives us courage to say, "Our Father which art in heaven," which makes us feel that these words are true, and must be true, and are worth all other words in the world put together: that God is our Father, and we are His sons.

C. Kingsley, Sermons for the Times, p. 213.



References: Galatians 4:7.—S. Pearson, Christian World Pulpit, vol. iv., p. 90; T. Arnold, Sermons, vol. ii., p. 230. Galatians 4:9.—Wilkinson, Thursday Penny Pulpit, vol. viii., p. 120. Galatians 4:15.—Homilist, vol. v., p. 128; S. Pearson, Christian World Pulpit, vol. iv., p. 115; Preacher's Monthly, vol. ii., p. 248.



Verse 16
Galatians 4:16
The Right Mode of Giving and Receiving Reproof.

I. Men will profess, and perhaps unthinkingly believe, that they derive the most essential benefits derivable from a true friend; but if he shall offer to impart them he becomes an enemy. The great cause of this perversity and repugnance is that it cannot be but the plain truth (by whatever voice) must say many things that are unpleasing. All censure is so, as it hurts the most quick, and delicate, and constant of all feelings, self-love. And censure! who dares to say in how many points the full unmitigated application of truth to him would not be censure? And who dares to say how many of these points might not be struck upon by a clear-sighted friend, that should unreservedly express the truth? Hence the disposition to regard him as an enemy. Other things contributing to this feeling towards him are (1) a want of the real, earnest desire to be in all things set right; (2) pride, reacting against a fellow-mortal and fellow-sinner; (3) a difference of judgment on the matters in question; (4) an unfavourable opinion or surmise as to the motives of the teller of this truth.

II. (1) Those who have to tell unpleasant truth should well exercise themselves to understand what they speak of. (2) It should be the instructor's aim that the authority may be conveyed in the truth itself, and not seem to be assumed by him as the speaker of it, that he may be the mere conveyer of the force of the subject. (3) The teller of unpleasing truths should watch to select favourable times and occasions (mollia tempora fandi) when an inquisitive or docile disposition is most apparent, when some circumstance or topic naturally leads without formality or abruptness to the point, when there appears to be in the way the least to put the person reproved in the attitude of pride and hostile self-defence.

J. Foster, Lectures, 1st series, p. 43.



Reference: Galatians 4:16.—Preacher's Monthly, vol. ii., p. 96.





Verse 18
Galatians 4:18
Christian Zeal Commended.

I. Zeal may be defined as the heat or fervour of the mind, prompting its vehemence of indignation against anything which it conceives to be evil-prompting, its vehemence of desire towards anything which it imagines to be good. In itself it has no moral character at all. It is the simple instinct of energetic nature, never wholly divested of a certain rude nobility and never destitute of influence upon the lives and upon the characters of others. Zeal in itself is neither morally excellent nor morally blameworthy, and it becomes Christian zeal only when it springs from Christian motive, when it is displayed in a Christian manner, when it is used for Christian ends. The great constraining motive of Christian zeal, as of every other grace or energy that is hallowed, is the love of God shed abroad in the heart, and kindling a pure, disinterested, brotherly love to the fellow-man. All true Christian zeal bears this mark. The chief object of Christian zeal will be the spread of the religion of Jesus, that which is the great cementing bond of all social relations here, and which links them in a higher fellowship with the brotherhood of heaven.

II. The pith of the Apostle's warning lies in this: "It is good to be zealously affected always in a good thing." The Galatians in the presence of the Apostle were warm and extravagant in their professions of attachment both to himself and to the cause to which he had given his life; but they needed his presence. They needed his presence to prevent the relapse of their affections into indifference, nay, not only into indifference, but into opposition, inveterate in proportion to their former enthusiasm. He therefore reminds them that zeal, to be valuable, should be permanent; that it should not be based upon the shifting sand of favourable circumstances, but rooted in a well-principled conviction which, like a rock, will be granite to the storm as well as granite to the sunshine.

III. Note the profitableness of Christian zeal: "It is good." No higher praise can be given to it. Where the heart preserves the ardour of devotion, it will preserve the ardour of enterprise, and will always be at work for the best interests of men.

W. M. Punshon, Penny Pulpit, New Series, No. 14.
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Verse 28
Galatians 4:28
The Promise Fulfilled for Time and Eternity.

I. The promise of God to Abraham did more than give civilisation to men: it opened to them the doors of heaven. Great as have been the temporal gifts bestowed by it, greater and better are its spiritual blessings. The best commentary that has ever been written on the promise made to Abraham is to be found in Heb. xi. St. Paul is never weary of pointing to the glorious character of this spiritual promise. "God," says St. Augustine, "is patient, for God is eternal," and so also the faith that trusts the promise of God partakes of the unchangeable calm of Him on whom it rests, the same yesterday, today, and for ever. Canaan, the heavenly Canaan, was ever before the ancient saints, though they knew that to reach it they must cross the dark valley. Clear before their eyes shone the reward of their labours, but they saw that it was set on the top of a cross.

II. We too are children of promise; but often we forget this, and flatter ourselves that some special object on which our desires are set will one day disclose to us the secret of abiding happiness. If we set our hearts on some earthly Canaan, we shall find that the only rest it will give us is the rest of the grave. Consistently with the splendour of the goal that is set before us and the feebleness of all human effort to reach it, God has decreed that our happiness on earth should consist rather in working than in enjoying, rather in using the means than in gaining the end. If from the last sleep there were no awakening, if the night of death were followed by no dawn, then, indeed, the outlook before us would be sad and gloomy. But to us it has been given to know Christ and the power of His resurrection. His risen body sheds the true light upon life and its work; it fulfils to us all the promise of good fortune, and adds to its fulfilment the glories of eternity.

D. Haig-Brown, Christian World Pulpit, vol. xxvi., p. 257.
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05 Chapter 5 

Verse 6
Galatians 5:6
I. The first grand principle contained in these words is that faith working by love makes a Christian. (1) Religion is the harmony of the soul with God, and the conformity of the life to His law. (2) If we look backward from character and deed to motive, this harmony with God results from love becoming the ruling power of our lives. (3) The dominion of love to God in our hearts arises from faith.

II. The Apostle's words affirm that in comparison with the essential faith all externals are infinitely unimportant.

III. There is a constant tendency to exalt these unimportant externals into the place of faith.

IV. When an indifferent thing is made into an essential, it ceases to be indifferent, and must be fought against. Whenever parties or Churches insist on external rites as essential or elevate any of the subordinate means of grace into the place of the one bond which fastens our souls to Jesus and is the channel of grace as well as the bond of union, then it is time to arm for the defence of the spirituality of Christ's kingdom and to resist the attempt to bind on free shoulders the iron yoke. Let men and parties do as they like so long as they do not turn their forms into essentials. But "in Christ Jesus neither circumcision availeth anything, nor uncircumcision, but faith which worketh by love."

A. Maclaren, Sermons in Manchester, 3rd series, p. 207.



Faith.

I. Faith is the foundation of the whole spiritual building, whereby we are built on Christ Jesus. It is the root of the whole spiritual life of grace, the ground whereon the soul rests securely, the beginning of our spiritual existence. Faith goes even before love in thought, but not in deed. It goes before love in thought, for we love because we believe, not believe because we love. To faith which loves things seen fade from sight: things heard fall dull upon the ear; it will be unmoved by all outward things, for it has an inward sight, and an inward hearing, and an inward touch, whereby it beholds Christ dying on the cross for love of us, and in the shadow of His cross feels itself protected and healed. The cross is not far off, not over the seas, in the Holy Land, nor removed by length of time. Faith sees it close at hand, and clasps it, and loves it, and is crucified on it to Him.

II. Love is in all true faith, as light and warmth are in the ray of the sun. So soon as faith is kindled in the heart, there is the glow of love, and both come from the same Sun of righteousness pouring in faith and love together into the heart, and there is nothing hid from the heat thereof. With the increase of love, faith increaseth. But love liveth by good works. Love cannot live torpidly. Even in human love, love which never did deeds of love would grow dull and die. We love those most to whom we do most good. Love is perhaps increased more by doing than by receiving good, at least by doing good out of the love of God. "Faith worketh" (literally "inworketh"; the word means, worketh in the very soul itself) "by love."

E. B. Pusey, Sermons from Advent to Whitsuntide, vol. ii., p. 1.



References: Galatians 5:6.—Spurgeon, Sermons, vol. xxvi., No. 1553; vol. xxix., No. 1750; vol. xxii., No. 1280; H. W. Beecher, Christian World Pulpit, vol. xxi., p. 251; Clergyman's Magazine, vol. iii., p. 92; J. Vaughan, Sermons, 8th series, p. 37; J. Clifford, The Dawn of Manhood, p. 152.



Verse 7
Galatians 5:7
Spiritual Declension.

I. The first test to which we would bring the professing Christian who is anxious to determine whether he is ceasing to run well is that furnished by secret prayer and the study of God's word. If any one is beginning to abbreviate the seasons of private devotion, reading a chapter or two less of the Bible, spending fewer moments in meditation, in self-examination, and in supplication for others and himself, and all not because he has less time at his disposal, but less will to devote to such occupations, let that man look at once to his state. He did run well; who has hindered him? But take other symptoms, equally decisive, though perhaps more easily overlooked. There is no feeling stronger in the genuine Christian than that of desire to promote God's glory in the salvation of his fellow-men. But suppose him to become comparatively indifferent to the diffusion of the Gospel, who will say that there is no abatement of the running well? who will deny the spiritual declension?

II. Note the dangers of the state which is thus described. We cannot but suppose that the Spirit is more displeased when neglected by one on whom He has effectually wrought, than when resisted by another with whom He has striven in vain. And the lukewarm man is useless to himself and to others: to himself, for such a religion as his will never save him; to others, for such a religion will not enable him to be instrumental in the saving of his fellow-men. "He that hath ears to hear, let him hear."

H. Melvill, Penny Pulpit, No. 1561.

I. Christendom is full of Christians with no outstanding sin nor yet with one grace; whose whole life is one blank; with whom man finds no fault, and in whom God finds no fruit; who day by day are gaining nothing, and so are day by day losing everything; on whom nothing makes any impression, because they have become dulled to all; unpained, but it is the painlessness of a mortified wound; undisturbed, but it is a death-sleep; in repose, because Satan is no longer restless when he has entered into the house whence he was cast out, and has taken up his abode there.

II. Others, again, lose grace, in that they expose themselves to the temptations of pleasure, wherein they before lost it. Sin finds entrance more easily where it has found it before. The will is weakest there, temptation strongest. People do not mean to fall into the sin of which they have repented, but tinder catches any spark. The soul which knows sin may be kindled by anything which recalls the past sin. It is an awful gift to have recovered grace; it is a precious mercy of God to be again entrusted with that grace which we had before forfeited, but the more precious it is, the more carefully it is to be guarded. Carelessness before a fall may be ignorance, passion, infirmity of nature; carelessness after you have been restored from falling is sin against light: it is to reject the mercy of God in Christ.

III. Another frequent cause of forfeiting the grace of God is that people think that it will abide with them as a matter of course, and are not watchful to retain it; and so, as a matter of course, they lose it. It is part of love to be watchful, not to do what Christ forbids, to be alive to every wile of Satan which might even for a moment separate us from the love of Christ.

E. B. Pusey, Parochial and Cathedral Sermons, 61.
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Verse 17
Galatians 5:17
The Conflict of the Christian Life.

Observe:—

I. The nature of the conflict. The struggle of the watchful, ever-lusting flesh against the spirit is a matter of the commonest Christian experience. The sense of obligation rouses the spirit of revolt; the knowledge that a thing is forbidden makes us covet it the more. But is it not also a matter of Christian experience that the spirit lusteth against the flesh? Victories that have not been secured by many an hour of thought and watching have been made ours in a flush of enthusiasm. The revolt against command is checked by the passion for submission. They are not altogether sad words in our text, "Ye cannot do the things that ye would," for again and again, when men have resolved upon some wickedness, when they have silenced their scruples and put down conscience, even in the act of executing their sinful purpose, the unquenchable spirit has been known to speak, making them ashamed of their baseness and folly, sending them fleeing from their sin to their Saviour.

II. The purpose of the conflict. Our text is one of those passages on which much light has been thrown by the progress of Greek scholarship since the translation of the Bible into English. Almost all the best commentators are agreed that it should be rendered, not "so that ye cannot," but "in order that ye may not," do the things that ye would. The conjunction is one most forcibly expressive of design; the opposition between the flesh and the spirit is intended by God. He permits the flesh to lust against the spirit; He inspires the lust of the spirit against the flesh, in order that we may not do whatever we may wish, and simply because we wish it. The victory God is giving us is not of reason over natural temperament nor of heart over head; it is the victory of the spirit over the flesh. The new Divine nature, having subdued all lustfulness, reigns supreme by heart and head, by sanctity of thought and impulse, of passion and resolve.

A. Mackennal, Christian World Pulpit, vol. viii., p. 264.



There are three senses in which these words may be taken (1) They may mean generally, There is a spirit in you ruling your whole mind and being; and to the sovereign power of that spirit you are in all things only a passive subject, so that ye cannot do the things that ye would; or (2) we may use them for humiliation and admonition. The nature which still remains in you is too strong to let you live up to all your higher aspirations: "so that ye cannot do the things that ye would." Or (3) if you are a child of God, a Spirit, a Holy Ghost, is in you, and the Spirit is too active and too strong to suffer you to follow your own worst will, so that, though you wish it, you cannot do the things that you would. I believe the last to be the true construing.

I. No one who knows anything of human nature or of his own heart can doubt for a moment that the ninth article of our Church is thoroughly and literally true, and that "the infection of nature doth remain, yea in them that are regenerated, whereby the lust of the flesh, called in the Greek phronema sarkos, which some do expound the wisdom, some sensuality, some the affection, some the desire of the flesh, is not subject to the law of God." The process of sanctification is not the extirpation of sin at all; it is the subjugation of sin. The Philistines are yet in the land, in their strongholds, though the land belong to the people of God.

II. The way to subdue sin is to introduce a master power. You will never actually destroy the wrong will; but you must neutralise it by another will. You must bring in and cultivate and enlarge the prohibitive and the preventive forces of the heart, till at last you would come to the state that "ye cannot do the things that ye would."

J. Vaughan, Fifty Sermons, 4th series, p. 212.
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Verse 22
Galatians 5:22, Galatians 5:23.
The Fruits of the Spirit.

I. Every tree is known by its fruit. And just so it is with us. The Bible often speaks about men as trees. Our root is the heart; the heart is the root of every man and of every man's life; and according then to what the heart is will be the life. Now what is the fruit of the Spirit? It is the fruit of a heart that has been renewed by the Spirit of God. God does not begin at the outside, at the circumference, but with the heart. He makes the acts and deeds right by making the heart right; He makes and keeps the tongue right by making the heart right. There is the difference between man's way and God's. Man begins at the outside, and tries to work towards the centre; God begins at once in the centre and in the heart, and by changing the heart He changes the life; and so Christ's word to Nicodemus is Christ's word to every man, "Ye must be born again."

II. Notice that in this particular list the fruits of the Spirit are dispositions. Paul in this particular passage is not dealing with actions, with deeds, but with dispositions—love, joy, and so on, till you come to meekness and temperance—dispositions, not activities. Then, further, he is not telling us of all the dispositions that result from the indwelling of the Spirit of God in our breasts, but only of some of them. We are taken by the Apostle into a particular sphere of life, and are shown what the dispositions are belonging to that sphere. He is referring to the Galatian Churches as communities of men and women associated together in the profession of the Gospel of Jesus Christ. He is taking us into the sphere of Christian fellowship and Christian intercourse; and the dispositions which he names are the dispositions produced by the Spirit among Christian men and women in their social intercourse one with another, in their Church fellowship and Church life.

J. Culross, Christian World Pulpit, vol. xxx., p. 43.



The Fruit of the Spirit.

I. The Holy Spirit always clusters His work; one Christian virtue necessarily raises up another; there is no such thing as sanctification in a single point. But as one berry in a bunch of grapes cannot ripen but that the others ripen too, so it is with the Christian. Try to eradicate one sin of your character, and you will invariably find that in doing it you will weaken, if you do not pull up, another. Cultivate one good trait, and you will be surprised to find how many more seem to grow up, you scarcely know how, at its side. So that often this is the best way to carry on one's own edification: to concentrate one's prayers and self-discipline upon one particular point of attainment, not only because by that fixedness we shall best secure the growth and the attainment which we desire, but also because by cherishing that one excellence we shall promote all.

II. In the outer world, all the vicissitudes of the seasons and the weather go to make the harvest. Do you wonder in the spiritual husbandry, where such fruits as these have to be wrought, that there must be sometimes the bracing cold of a stern adversity, alternating with the warmer rays of summer hours? Can it be but that the sap of the Spirit shall be set free to flow by the winds which blow on us, and that we shall be cleansed by many a storm which is sent, for this very reason, to sweep over us? The wise man prayed that his soul might be subject to the changes of a moral atmosphere: "Awake, O north wind, and come, thou south; blow upon our garden, that the spices thereof may flow out." And then—the far end of all"—Let my beloved come into his garden and eat his pleasant fruits."

J. Vaughan, Fifty Sermons, 5th series, p. 26.
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06 Chapter 6 

Verse 1
Galatians 6:1
I. In considering the duty of restoring the lost and criminal, let us note, first, the spirit in which it is to be performed: "Restore such a one in the spirit of meekness, considering thyself, lest thou also be tempted." Surely this is the very opposite to the spirit of the world. That spirit refuses to consider the possibility of ourselves being tempted, parades a challenge in the face of the world to question our own purity and inviolability, and declares that we are determined never to admit the hypothesis of our becoming like the sinful. We have to put on a spirit directly contrary to that which we find around us in the world, to sit at the feet of a far different Teacher, and learn of Him. Our blessed Lord spent His life and shed His blood in devising means whereby His lost ones might be recovered to Him; and every follower of His is exhorted not to look only on his own things, but also on the things of others.

II. There was one law in which our blessed Lord summed up His social and practical precepts, one which peculiarly belongs to Him: "Whatsoever ye would that men should do unto you, even so do unto them." In by far the greater number of cases of discharged prisoners it is to be feared that evil influence prevails, and they relapse into crime; but there is a remnant in whom there is a desire, more or less earnest, to regain as much as may be of what has been lost. The whole world is against them, but we should open our doors to them, and encourage them. We should look on the fallen as our brethren, bearing their burdens, instead of disclaiming them and letting them sink under their weight, and so fulfilling the law of Christ.

H. Alford, Quebec Chapel Sermons, vol. vii., p. 195.
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Verse 2
Galatians 6:2
I. We must take this text into the sphere of realism; that is, we must not touch trouble sentimentally. There are some people in the world who are curious about a trouble. Be very careful with these people. Many a man has been sorry afterwards that he has admitted the curious into the privacy of his thoughts. Bear ye one another's burdens, and you will know how heavy are the things which you touch.

II. We must do this with great tact and delicacy of feeling. There is a pride that is honourable and beautiful. Men dislike patronage, and to patronise is a subtle fault, a common fault. Very delicate must be our relation to one in trouble, in order that we may reverence the soul of our brother, and never lower his honour while we are helping his need.

III. We must do this as the law of life. It is not to be a solitary action, however beautiful, because separate actions do not make good men. The beauty of the Christian spirit is this: that we have no escape from its common constancy; there is nothing occasional in it.

IV. We must look at this great teaching along the line of true social economy. Let your sympathy with the burdened begin where there is sorrow, shame, and grief; then let your pity go, and then you will find that the Bible, instead of being an empty social economy, is the only true social economy in the world.

V. We must do all this with a tender sense of brotherhood. In sympathy with and bearing one another's burdens, we realise the great fact that we shall have burdens to bear ourselves. Everything is to be in the spirit of mutuality.

W. M. Statham, Christian World Pulpit, vol. xxv., p. 58.



The way of self-isolation, in other words of selfishness, may present itself as the more excellent way to some; it may seem the most prudent course: and yet we act not less blindly than guiltily when we choose it.

I. This same selfishness, this same isolation of ourselves, which shuts us up against the sorrows of others, shuts us up also against their joys. If the one fountain is sealed, so will also be the other. He who will not weep with them that weep, neither shall he rejoice with them that rejoice; and thus there are sealed from him the sources of some of the purest and truest delights which the heart of man can entertain, namely, the pleasure which we derive from the happiness of others. But then, further, it is a course as blind as it is sinful, because all experience proves that the man who lays his account to live an easy, pleasurable life by knowing nothing, by refusing to know anything, of the cares, troubles, and distresses of others, is never able to carry out this scheme of his to a successful end. In strange ways he is sure to be baffled and defeated in this his guilty dream of a life lived like that of the Epicurean gods, the life of one looking down as from a superior height upon a vast weltering world of labour and sorrow and pain beneath him. "Care finds the careless out." He who resolves not to bear any part of the burdens of his fellows resolves not to fulfil the law of Christ.

II. Bear ye the burden of one another's sins. In one sense Christ only can do this. What must we do, if we would bear this burden for another? We must not soon be provoked; we must be patient towards all men, accepting that which their sin may lay upon us as part of that burden which sinners dwelling among sinners must expect to bear. So, too, we bear the burden of other men's sins when we take trouble, endure toil and pain and loss, in seeking their restoration, when, at however remote a distance from our Lord, we too follow them into the wilderness, that so, it may be, we may find, and having found, may bring them home again.

R. C. Trench, Sermons in Ireland, p. 77.



I. Poverty is a burden which we may lighten. It cannot be reasonably questioned that poverty is a great disadvantage and constitutes a great pressure on the poor. It prevents the acquisition of knowledge; it quenches the nobler strivings; it wears the body with toil, withholds the sustenance of strength; it makes life a drudgery. When very deep it is twin sister to famine, and behind them both are the darker forms of crime. "Lest I be poor and steal," is the argument by which the wise man's prayer, "Give me not poverty," is sustained. No thoughtful loving man can say that that is a state in which men ought to be content or in which we ought to be content to see them. It is a great burden, and we are to bear it with them and for them.

II. Infirmity is a burden. The list of human infirmities is a very long one; the category of faults does not soon come to an end. Now, taking the more evident among them, how are we to deal with them? This passage tells us clearly. Whenever restoration is possible we are to restore in the spirit of meekness. If a man shall fall in any measure from integrity, or from charity, or from truthfulness of speech, or from purity of behaviour, restore such a one in the spirit of meekness. Bear his burden until you bear it away, and it is his burden no longer. Go to him on the side of his infirmity, not to reproach and curse, but to heal and help.

III. The burden of trouble. All that we understand by trouble may be borne more or less by one for another. If every Christian man would put himself, according to the measure of his ability, in sympathy with all the trouble of his friends, what a lightening of that trouble there would be, what a dropping away of burdens, and what a glory cast around the burdens that remain! It would be as if the Saviour were personally present in ten thousand homes. There is, perhaps, nothing in which we are more deficient than in due readiness and fulness of Christian sympathy.

A. Raleigh, Quiet Resting Places, p. 315.
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I. St. Paul combines in this passage the two great ideas on which all previous morality had been based: the one self-preservation, self-development, that is to say, that out of which the sense of responsibility grows; the other selfforgetfulness, that is to say, that out of which all effort for other people grows. It combines them in a complete harmony. "Bear ye one another's burdens," is the rule of selfforgetfulness; "Every man should bear his own burden," is the simple rule of self-preservation. And because the harmony between these two statements is so hard to preserve, because in the agony that is caused by self-reflection we are so liable to be carried away by the one to the exclusion of the other, it may be well to consider this apparent paradox.

If. This apparent diversity between "Bear ye one another's burdens" and "Let every man bear his own burden" is always meeting us and always challenging us. It looks at us under the name of individualism or humanism in every modern philosophical treatise that we read, or it comes to us in some of the smallest personal questions of our daily life. The solution of the problem was the despair of the old world before Christianity came. Greek philosophy, from beginning to end, is rampant individualism. The very antithesis to this is the Buddhist system. On the face of it, Buddhism appears to be the most refined form of what is called humanism. But about the theoretical self-abandonment of Buddhism there is this fatal defect: that directly it becomes practical it is found to aim at mere self-crushing, at what is neither more nor less than suicide. Christ's religion escapes mere Buddhist universalism. Go out, says St. Paul, from yourselves to help others; bear their burdens, restore them by the magic touch of fellowship in the spirit of meekness. Fling your soul away into the struggles and sorrows of others, and so fulfil the law of Him who, in the highest sense, bare their sorrows. The more sympathetic you become, the more will self-reflection grow; the more will you find the truth of the great paradox that those who lose their life for Christ's sake even now will find it.

Prebendary Eyton, Christian World Pulpit, vol. xxix., p. 49.
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Verse 5
Galatians 6:5
(with Psalms 55:22)
The Apostle reminds us in this verse that there are some burdens which cannot be shared, which each must bear for himself alone.

I. The burden of personality can be borne only by the man himself. That is "his own burden." Of course this truth is surrounded and connected with other truths which limit and qualify it, and put it into harmonious relationship with God and man. Each individual is open to manifold influence, may be impressed, drawn, turned, melted, inflamed, according to the powers that play on him; but he is himself in all. No part of his being is drawn away from him, however sensibly and powerfully its relations may be affected. He receives no essential part of the being of others into his own. He abides in the eye of God a separate, complete, individual soul for ever. "Every man shall bear his own burden."

II. The burden of responsibility is borne always by the individual man. The responsibility arises of necessity out of the personality, because the personality holds in it the elements of moral life. Man is moral, and therefore responsible. We live in the mass, but we are judged one by one. We act and interact, give and take, all day long and our whole life through; but each, at every moment, stands responsibly before God: and to each God says, as He did to Daniel, "Thou shalt stand in thy lot at the end of the days."

III. Every man shall bear his own burden of guilt. It is his own burden, and if he does not avail himself of the means of deliverance righteously and graciously provided, it will be his burden for evermore.

IV. Immortality is a man's own burden. Before any soul a man might stand and say, "O king, live for ever," crowned and robed amid the glories of the eternal kingdom or discrowned and in disgrace, a wreck of life, yet living on, for every man shall bear his own burden of immortality for ever. Christ, the Son of God, became incarnate that He might stand by our side, our almighty, loving Helper; and now we can lean on Him, "the Friend that sticketh closer than a brother," and bear all our burdens and yet walk with elastic step, and take His yoke upon us, too, and find it to be easy, His burden, and prove it light.

A. Raleigh, Quiet Resting Places, p. 331.



(with Galatians 6:2; Psalms 55:22)
I. "Every man shall bear his own burden." Some burdens are inseparably attached to us; deliverance from them is as impossible as life would be without air and exercise and cold water. We must bear them; there is no help for it. Between the wicket-gate and the gate of glory John Bunyan put the hill of difficulty. God puts between the two gates, for you and me, many difficulties. Difficulties strengthen; they compact a man's faith; they sinew his soul; they make him Christlike. This death-grapple sometimes with difficulty gives us force, and the loads which God lays upon us teach us lessons to be learned in no other school. The hardest lesson for every one of us to learn is this: to let God have His own way and trust Him in the dark.

II. "Bear ye one another's burdens." We have seen how the carrying of our own load gives us strength. There are other loads that we could help our fellow-creatures to carry, and that service is to teach us that beautiful grace sympathy. Happily we have here the reason for it: "Bear ye one another's burdens, and so fulfil the law of Christ." That law is love. Christ is love. We must carry His law into practice every day if we would prove that, while we profess and call ourselves Christians, we are worthy of the title.

III. "Cast thy burden on the Lord." God does not release you from the performance of duty, but He will sustain you in doing it. The load shall not crush you; nay, rather it shall sinew your graces, and send you forth more thoroughly furnished for God's work here and glory hereafter. Trust means that when we take up the burden we lean on the Burden-bearer, though unseen, assured that He shall never fail in His promise, "My grace shall be sufficient for you."

T. L. Cuyler, Christian World Pulpit, vol. xx., p. 33.
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Verse 7-8
Galatians 6:7-8
Deceived Sowers to the Flesh.

I. The first thing which strikes us in the text is the solemnity of the Apostle's warning. He seems to intimate that such is the audacious wickedness of the human heart that it has within it so many latent mazes of iniquity that men might be self-deceived either as to their apprehensions of that which was right before God, or as to their own actual condition in His sight; and he tells them that God is not mocked by this pretended service, that to Him all hearts are open, and that in impartial and discriminating arbitration He will render to every man according to his deeds. If there is but a possibility of this, it behoves us to take earnest warning.

II. Consider the import of the Apostle's statement, "Whatsoever a man soweth, that shall he also reap," etc. He who would gather the wheat into the garner must scatter the wheat seed in the furrow. Barley and rye will come each from its own seed, and tares, if an enemy stealthily scatter them while the husbandman and his fellows slumber. It is manifest, then, that the great principle which the Apostle would impress upon us is that we have largely the making or the marring of our own future; that in the thoughts we harbour, and in the words we speak, and in the silent deeds which, beaded on time's string, are told by some recording angel as the story of our life from year to year, we shape our character, and therefore our destiny for ever. They who sow for this world reap in this world, and may outlive their own harvests; they who sow to the Spirit seek for abiding issues, and their harvest has not yet come. There are three special kinds of sowers to the flesh whom the Apostle seems to have had in mind: the proud; the covetous; the ungodly. They are all spiritual sins—sins of which human law takes no cognisance, and to which codes of earthly jurisprudence affix no scathing penalty. On this very account, however, they are fraught with immeasurably greater danger. There is the greater need that these spiritual sins should be disclosed in all their enormity and shown in their exceeding sinfulness and in their disastrous wages, in order that men may be left without excuse, if they persist wilfully in believing a lie.

W. M. Punshon, Sermons, p. 253.



I. Note the great law expressed in the text, "Whatsoever a man soweth, that shall he also reap." We know that in natural things a man cannot sow wheat and get rye; that he cannot take chaff and cast it over the ground, or drill it in, and expect a crop from that which is not seed at all. Much less, if he were to cast abroad the seeds of what was pernicious and poisonous, if he were to sow thistles and briers and thorns, might he expect that the summer fields would be covered with the promise of a rich harvest with which his barns would be filled. So in the higher sphere sowing to the flesh will bring corruption in the loss of reputation, character, standing, all! And in a higher sphere still we may reap corruption in the extinction of faith, love, Divine hope, and communion with God, by separation from Him leading to complete incapacity and loss of power for this communion of the soul with its Maker, and that is corruption in its darkest and worst sense.

II. "He that soweth to the Spirit shall of the Spirit reap life everlasting." The man will best govern the animal when God governs the man, when the man sows to the Spirit in the sense of sowing to the Divine impulse, suggesting, restraining, preventing grace, it may be, operating upon his nature. Do not let us be weary in welldoing. There is often a good while between the seedtime and the harvest, and there may be a good while between the seedtime and the harvest in a man's doing that which is right; but go on: be not weary; in due season you shall reap, if you faint not. The law is as operative and influential on the one side as on the other, in relation to the good as well as to the evil. Therefore, however you may sometimes feel depressed by long and weary waiting for some result, never let that tempt you to falter or to put forth your hand to some iniquity. Be upright, and true, and loyal to Christ and to God, and if the blessing tarry, wait for it; it will come all in due time. It is a good thing for a man both to hope and quietly to wait for the blessings of God.

T. Binney, Penny Pulpit, New Series, Nos. 487, 488.

Eternal Punishment.

I. The doctrine of eternal punishment ought to be denied, because of its evil fruits. A good tree does not bring forth corrupt fruit, and we owe to this doctrine all the slaughter and cruelty done by alternately triumphant sects in the name of God. So dreadful were its deeds that a door of escape was provided from its full horror by the Church of a former time. The doctrine of purgatory and of prayers for the dead was the reaction from its terrors, and it saved religion. Unrelieved by this merciful interposition, eternal punishment would have slain the world.

II. In denying the eternity of hell, do we in truth destroy the doctrine of retribution? Not at all; we establish it, and are enabled to assert it on clear and reasonable grounds. First, we can believe in it. The heart and the conscience alike refuse to believe in everlasting punishment. The imagination cannot conceive it; the reason denies its justice. But the retribution taught by the opposite doctrine—that God's punishment is remedial, not final; that it is exacted, but that it ends when it has done its work—is conceivable, is allowed by the heart, for its root is love; is agreed to by the conscience, for it is felt to be just; is accepted of the reason, for it is based on law. In our belief, the ground of retribution is this: that God cannot rest till He has wrought evil out of all spirits, and that this work of His is chiefly done by causing us to suffer the natural consequence of sin. The very root, then, of our belief in the non-eternity of punishment involves an awful idea of punishment. For on this ground God will not cease to be a consuming fire to a man till He has destroyed all his evil. Nor can He cease. The imperative in His nature binds Him to root out evil, and God does His duty by us. Does this view destroy, and not rather assert, retribution?

III. We can all understand that. Introduce evil into your life, and you are introducing punishment. God will not rest till He has consumed it. Sow to the flesh, and you shall of the flesh reap corruption; you shall eat the fruits of your own devices, and find in them your hell. And God will take care that you do. He will not spare a single pang, if only He can bring us to His arms at last. Punishment here and in the world to come is no dream, but a dread reality; but it is strictly and justly given, and it comes to a close. One cry of longing repentance changes its quality, one bitter sorrow for wrong, one quick conviction that God is love and wishes our perfection. But to produce that repentance, and till it is produced, God's painful work on our evil is done and will be done. There is but one truth which can enable us to fight against wrong, and to conquer in the end and give us power, faith, and hope in face of all awful revelations. It is the unconquerable goodness of God, the conviction, deep-rooted as the mountains, of His infinite love and justice, the knowledge that the world is redeemed, the victory over evil won, and that, though the work is slow, not one soul shall be lost for ever. For He shall reign till He hath subdued all things to Himself in the willingness of happy obedience and the joy of creative love.

S. A. Brooke, The Unity of God and Man, p. 45.
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Verse 7
Galatians 6:7
Christian Diligence.

I. The Christian sows to the Spirit, not to the flesh. Let us try to give a plain, practical interpretation to these words. The sowing being interpreted to mean the thoughts, words, and acts of this present life, the Christian thinks, speaks, and acts with reference to the Spirit; to his higher, his Divine, part; to that part of him which, being dwelt in by God's Holy Spirit, aims at God's glory, loves Him, serves Him, converges to Him in its desires and motions. Herein he altogether differs from the unchristian man, who sows to the flesh, consults in his thoughts, words, and acts, the desires of the body and the passing interests of the world. Now how does the Christian sow? In discouragement, in difficulty, with effort and with endurance, against nature and against temptation. His seedtime is a time of labour, not of repose; of self-denial, not of ease; of hope, not of enjoyment. But these seeds thus planted are, by the power of the same creative Spirit, in the ground vivified, and expanded, and made to yield a thousandfold, yea to bear unceasing fruit to all eternity.

II. If all our life be the seedtime of eternity, youth is, in a narrower sense, especially the seedtime of life, and thus of eternity too. Educate for God, in the wide sense which I would always give to those words; teach God's word, and God's works, and God's ways; and unfold God's powers which are latent in the living subjects of your teaching. Educate the young for God; teach them that their religious life is all their life, that thousands of thoughts and words and acts belong to God upon which His name is not ordinarily inscribed; that not only in the high culture of their spirits, but in the tillage of the underlying fields of the mind, of the judgment, the understanding, the imagination, the fancy, and in temperance, soberness, and chastity of the still humbler region of the body, they must be sowing to life everlasting.

H. Alford, Quebec Chapel Sermons, vol. v., p. 122.



Sin and its Punishment.

I. Against all delusions about sin, St. Paul utters the solemn words of the text. The word for "mocked" implies the most unseemly and insulting gesture; and God is mocked when we pretend to be His while we cut our being in twain and give the better half to Satan, when we draw nigh unto Him with our lips while our hearts are far from Him, when we are externally scrupulous and internally filled with willing corruption. Before any of us fancy that, though fighting, we are always being defeated by sin, let us ask ourselves whether it really is the one dear, absorbing wish of our souls to stand, not approved to man, but approved to God, and to be pure with God and His own pure souls. Let us not be deceived on the very threshold about this matter, for the heart is deceitful above all things and desperately wicked.

II. Once again, test your sincerity by the manner in which you control or resist the beginning of all sin which is in evil thoughts. Do you suffer your thoughts to tamper with evil and to dally with wrong-doing? If so, you are not sincere. If you willingly sin in thought, if you are base and guilty there, then be sure that sooner or later the guilt that is imprisoned will break out into the outlets of word and deed.

III. To promise a certain ultimate victory if you be sincere in the struggle against sin is not the same thing as saying that you will never fall. By reason of the frailty of our nature we cannot always stand upright; but if we be true fighters, when we fall we shall rise again: we shall not lie in the mire, but instantly, shamed into greater watchfulness, we shall make sure of the next victory, and each victory will lead to others until our enemies are all utterly routed.

F. W. Farrar, Christian World Pulpit, vol. xxiii., p. 58.



I. It is not without a purpose that the solemn truth is so often repeated in God's word that we shall reap in the next world according as we have sown in this one. The foolish mortal who lives to self to self must die. God is not, cannot be, mocked. No one need expect, or even hope, to sow one thing and reap another. Those who recklessly sow to the flesh must reap their harvest: blighted fortune; shattered health; disappointed hopes and soured tempers; infamy and shame. God leaves us free to sow what sort of seed we will, and no one can blame the Almighty that, having chosen our own course, we reap our own harvest. The individual who indulges in one known sin is planting a seed, which will be sure to spring up and grow, and, perhaps, prepare the way for a wider departure from duty. A second and third temptation will prove more irresistible and dangerous than the first.

II. There is an amiable class of people who, without being addicted to any particular vice, are merely distinguished for the skill and success with which they devote themselves to worldly things. They have no doubt that death may soon come and summon them away, but, in spite of his fact, they are sowing no seed for a future and an invisible harvest. The gratification of having succeeded in their cherished plans, the pleasant assurance that the bodily necessities of the time of sickness and old age are provided for, and the admiration of those who have observed the tokens of their worldly prosperity—these are their harvest. Is it enough?

J. N. Norton, Golden Truths, p. 425.



I. There is none to whom so much mockery is offered as God. Men walk on His earth and deny His existence. Others acknowledge His existence, but by their lives defy His power. Men come to His house of prayer, and there, amidst the rising accents of supplication and praise and the descending message of His word, they think of their farm and their merchandise, or follow in fancy their worldly desires. They go thence, and not a word of that which they have asked is remembered with a view to its answer. And even to the spiritual ordinance of the body and blood of Christ do not men not unfrequently bring unclean hands and an unhallowed heart, and even when the signs of forgiveness and immortality are being administered to them are they not living in unrepented sin and the bondage of corruption? But with all this God is not mocked. His Divine majesty dwells in light unapproachable, far above any stain of pollution or danger of insult from us, the creatures of His almighty will. It is not God, it is our souls, that we mock when we thus tamper with their best and dearest interests. It is ourselves whom we expose to shame and everlasting contempt.

II. How this is the case, the second fact announced by the Apostle may explain to us: "God is not mocked; for whatsoever a man soweth, that shall he also reap." The present life is our seedtime. Our hearts and consciences are the field to be sown. By the seed are meant those living principles, whether good or ill, which sink down below the level of the surface, not what men profess, but what men follow. Those seeds spring up and bring forth fruit of one kind or other; that is, they become put into practice in men's lives by the words of their tongues and the works of their hands. The great harvest is the end of the world, when every man's principles shall be judged by every man's works, the seed by the fruit which it shall have brought forth. What he has sown, not what he has professed to sow, will then be seen. The great harvest day shall declare what each man's principles have been in the deep chambers of his heart, and according to that declaration shall his eternal lot be, for happiness or for misery.

H. Alford, Sermons, p. 113.
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Verse 8
Galatians 6:8
Sowing to the Spirit.

I. The natural man has no desire for immortality. This is the desire which is always assumed in the New Testament as lying at the root of all spiritual life, of all growth in holiness. If a man is to sow to the Spirit, he must first believe in spirit; he must believe that he is a spirit, that he is not a mere part of this world, to vanish away and perish like the herb of the field when his day here is over. But the natural man has not this first great spiritual desire. The natural man is without the proper desire for immortality; the spiritual man, as is ever conspicuously put before us in Scripture, has this desire strong in him, and it is the beginning and the foundation of the religious life which he leads here.

II. But this is the second point that we come to, viz., the sowing to immortality, the laying up in store a good foundation against the time to come, that we may attain eternal life. Those who are convinced of the truth of, and who earnestly desire to reap, this everlasting life, must sow to everlasting life. As soon as the soul is really seized with the desire for everlasting life, the sort of actions which it takes interest in, and which attract it, and which it wants to do for the sake of its own individual prospects and hope of gaining this eternal life, are not any actions connected with profit or greatness in this world, but simply good actions. It is the strong wish to do righteousness, to do duties to God and man, which accompanies the strong desire for immortal life. Why? Because we know that it is goodness alone which is the enduring and immortal thing in man, and that by it alone can we fasten ourselves on to eternity and "lay hold on eternal life."

J. B. Mozley, Sermons Parochial and Occasional, p. 203.





Verse 9
Galatians 6:9
Unweariedness in Well-doing.

Let us not be weary in welldoing in consequence of—

I. The rivalry of other workers. (1) Note the undying activity of the world. There is no mercy for the half-hearted man; he is quickly jostled off the racecourse or crushed to pieces upon it. When a worker has become weary, and can no longer hurry forward or labour at his calling, the world perhaps pauses a moment to push him out of its way, chuckles at the vacant space or released capital, closes over the circle that formed for a moment around him, and hurries on its eager race. (2) If we turn from the unwearying work of the busy world to contemplate the great power of evil, if we try to realise its presence, to separate it in thought from the world which it defiles and seeks to ruin, we are appalled by its ceaseless efforts to accomplish its deadly purpose. Whatever power can afford to rest, the power of evil never grows weary. (3) The energies of goodness never rest nor take their ease. On all hands the numerous and combining ranks of the children of light are taking on them the whole armour of God and going forth to do battle with the world, the flesh, and the devil.

II. The mighty name of Christian combines many of the strongest arguments to unwearying service. (1) The Christian owes his own salvation to unwearied love and infinite sacrifice. (2) Christians are the pledged disciples of the great Worker in this field of holy exertion. (3) Christ Himself lives and works within the Christian by the power of His Spirit.

III. Further incentives to perseverance may be found in the peculiar and insidious character of the temptations to which welldoing is exposed. (1) The man who is resolved to ruin himself has the evil propensities of his fallen nature to help him. On the other hand, welldoing exacts a perpetual conflict with the evil tendencies of our nature. (2) Another of the hindrances to which welldoing of this kind is exposed is the tendency of our machinery to wear out and our own disposition not unfrequently to hurry it off the field. (3) There is weariness in welldoing from the very number of methods by which it may be pursued.

IV. Consider the reason which the Apostle urges for our observance of this injunction. It rests on the great law of God's dealings, the reward of patient labour: "Ye shall reap if ye faint not."

H. R. Reynolds, Notes on the Christian Life, p. 334.



The Weary Well-doers.

I. Well-doing is the broad evidence of the Christian calling. We are the Lord's free army to drive the devil's unholy legions from the earth and to destroy the fruits of his accursed reign. It is the great enterprise of Christ; He came for it, lived for it, died for it, and reigns for it on high. He holds the hope of it as the dearest jewel of His treasure, the warmest passion of His heart. That man can be none of His who, seeing the poor lying wounded in the world's highway, passes by on the other side. Those who can leave the world to struggle on as it may, while they care for their own salvation, utter the most awful blasphemy if they take the name of Christian on their lips. To share Christ's burden here is man's great education for the bliss and glory of eternity.

II. Be not weary in welldoing. Note (1) the causes of weariness: (a) The weight of the flesh. The great battle of life is with the heavy, weary, languid flesh, that ties us to the dust. Weariness in welldoing is part of the universal weariness: the slow movement of the flesh under high compulsions; the deadness of the soul itself to truth and Christ and the eternal world, (b) The largeness of the problem. (c) The immense difficulty and intricacy of the work and the evil it brings in its train. (d) The measure in which sorrow is mixed with sin. (e) It is thankless work. We might give up our ministry in despair but for the memory that nothing in the way of our carelessness and thanklessness has dulled the zeal of the ministry of the Lord. (2) The reasons which should move us to endure: (a) Because such words as these are written in the Bible (Matthew 18:21-35); (b) because these words are sustained and enforced by the infinite patience and mercy of God; (c) this endurance is life's grand lesson; (d) there is an end which will fulfil all our hope for humanity in sight.

J. Baldwin Brown, The Sunday Afternoon, p. 295.



Against Weariness in Well-doing.

I. One consequence of welldoing, as an argument against weariness, is the consciousness and the joy of pleasing God. This being vividly realised, what cause of weariness might it not be set against? Consider, our Master has other servants, and it should not be absolutely foreign to our consideration (as an argument not to be weary) that the noblest and best of all His creatures are never tired or even remiss. Imagine the stupendous activity, the bright multitudinous agency, every moment, in so many scenes and employments, and from before the beginning of time. And would we have the sovereign Master to look down through all this immensity and grandeur of action to see us throwing His business aside in disgust?

II. Against being weary, let it be considered what is the fittest introduction and discipline for the other world. On what terms would a thoughtful spirit desire to go into it? Surely so that there should be the greatest delight and fitness. Well, then, if it be considered as a rest, labour up to the time, or an active scene, bring highly exerted powers. Is it a scene for the triumph of victory? But then the good fight must be maintained up to the very gate. View it as an access to the noblest society, but then the new-comer must have belonged to the best society where he came from. In all reason, we must wish to bring as near as possible together, in likeness as well as time, the habits and spirit of the state we aspire to and those in the state we quit, that it may not be a vast and abrupt change.

III. We shall reap. The persevering faithful will reap the Divine approbation and acceptance, the great Master's final applause. The emphasis of the "Well done!" will not be proportioned to the measure of success, but to the devotedness, diligence, fidelity, perseverance.

J. Foster, Lectures, vol. ii., p. 386.
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Verse 14
Galatians 6:14
I. There is a use of the word "cosmos" in Scripture to which the test of its crucifixion by the Cross perfectly answers. This is the cosmos not of nature and not of man as God created either; not the beautiful universe in which philosophers and poets, and simple loving souls which are neither, delight to revel and expatiate; not the race made in God's image, partaking of His intelligence, and His forethought, and His sympathy, and His love, and even in its ruins prognosticating reconstruction; but that aspect, that element, of each which sin has defiled: matter as the foe of spirit and man as the bond-slave of the devil. The lust of the flesh, the lust of the eyes, the pride of life, this is the world. To have these things in the heart is to be worldly. This is the disease, the threefold disease, which Christ came to heal when He undertook the cure of worldliness.

II. In the crucifixion by the Cross there are two stages. (1) There is, first, a testimony. The Cross is a witness. It gives evidence against the world. The Cross is evidence against the vanity of worldliness; bids the man who would be a man do battle for the thing that is and look for his reward to a world not of shadows and to a life not of time. (2) The Cross is a power too. That ugly, that repulsive, that horrible, object, that frightful, that revolting, execution, that gibbet accursed of God and man, has become the magnet of humanity. Christ foretold it, and it is true. Wheresoever the Gospel of the Cross and the Crucified is preached there are found practical evidences—"infallible proofs" St. Luke would call them—of the power of the Cross to crucify men to the world. Not by trickery or magic, not by accident or machinery, but by the Spirit of the living God, is this influence upon hearts and lives wrought. Christ crucified becomes in His turn the mutual Crucifier of man and the world.

C. J. Vaughan, Simple Sermons, p. 113.
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Verse 17
Galatians 6:17
I. Note the conception of the slave of Christ. What lies in that metaphor? Well, it is the most uncompromising assertion of the most absolute authority on the one hand and claim of unconditional subjection and obedience on the other. The Christian slavery, with its abject submission, with its utter surrender and suppression of mine own will, with its complete yielding up of self to the control of Jesus, who died for me, because it is based upon His surrender of Himself to me, and in its inmost essence it is the operation of love, is therefore co-existent with the noblest freedom.

II. Note the marks of ownership. The Apostle evidently means thereby distinctly the bodily weaknesses and possibly diseases which were the direct consequence of his own apostolic faithfulness and zeal. Every Christian man and woman ought to bear in his or her body, in a plain, literal sense, the tokens that he or she belongs to Jesus Christ. The old law of self-denial, or subduing the animal nature, its passions, appetites, desires, is as true and as needful today as it ever was; and for us all it is essential to the purity and loftiness of our Christian life that our animal nature and our fleshly constitution should be well kept down under heel and subdued.

III. Note the glorying in the slavery and its signs. In a triumph that is legitimate, the Apostle solemnly and proudly bears before men the marks of the Lord Jesus. He was proud of being dragged at the Conqueror's chariot-wheels, chained to them by the cords of love, and so he was proud of being the slave of Christ.

IV. Mark the immunity from any disturbance which men can bring which these marks and the servitude they express secure: "From henceforth let no man trouble me." Paul claims that his apostolic authority, having been established by the fact of his sufferings for Christ, should give him a sacredness in their eyes; that henceforth there should be no rebellion against his teaching and his word. In proportion as we belong to Christ and bear the marks of His possession of us, in that measure we are free from the disturbance of earthly influences and of human voices and from all the other sources of care and trouble, of perturbation and annoyance, which harass and vex other men's spirits.

A. Maclaren, Christian Commonwealth, Jan. 21st, 1886.

The Marks of the Lord Jesus.

These words are the magnificent outburst of a heart filled to the overflow with the spirit of impassioned consecration. The words are the language of a man who has made up his mind so firmly that he is conscious that there is not the faintest possible chance of his ever changing his determination. The "marks" are only so many seals upon a resolution deliberately taken, and so awfully intense in its nature that you may as well argue with a rock and expect to move it by force of your logic, as anticipate effecting the slightest alteration of my determined purpose.

I. This is the language of a devoted servant. The word employed is "stigmata," and the original, the primary, meaning of that word is the brand which the slave bore on his person, with either the initials, the mark, or the name of his owner. You will see how this illustrates our subject. Let us remember (1) at what a price our Master bought us, for if we remember that we shall glory in bearing the stigmata. (2) Bear in mind how well He has treated us since He did buy us. (3) Remember that we do bear His marks, and that we cannot get rid of them. Play the traitor, if you will, but everybody shall know it. You have received a brand that cannot be effaced.

II. The words are the language of a true-hearted veteran. Although the first and the chief meaning of "stigmata" is the brand the slave bore to show that he was the property of another, yet the word also meant any scar; and the Apostle had this in his mind also. "Do you think I am going to give the Lord up now? Look at what I have endured for Him." He looked upon his scars as so many badges of honour.

A. G. Brown, Penny Pulpit, No. 1015.

References: Galatians 6:17.—Christian World Pulpit, vol. vi., p. 95; vol. xxvii., p. 229; Preacher's Monthly, vol. vi., p. 145; F. E. Paget, Sermons for Special Occasions, p. 127.

